





























x Prefatory Letter

to dethrone Christ, to destroy His Church, to set aside
God and the order which He has established. In some
countries, notably Russia, Mexico, and Spain, the wveil
of secrecy has been withdrawn; in many others the
same Masonic and Communistic influences are at work,
but their activities are to a large extent underground.
To deceive the unwary, something philanthropic or
national is usually made the immediate, ostensible
object, but the underlying, primary purpose is always the
same. We know, indeed, that the divine order will
survive these attacks, that the Church is indefectible
and will emerge triuinphant from this struggle as she has
done from former ones. We have, however, no guarantee
that she will not be wounded in the fight, and whether
her wounds are to be serious or light will depend, under
God, almost entirely on the number, zeal, and preparedness
of her defenders. Now, an essential prerequisite for a
proper preparation is a knowledge of the nature and
extent of the menace, of the organization of the forces
behind it, and of the diabolical hatred of Christianity
and of everything supernatural with which these forces
are imbued. This knowledge is to be found in Dr.
Fahey’s work ; in fact, nowhere else, as far as we know,
is there such a logical, co-ordinated treatment of the
subject. A notable feature of the work is its excellent
documentation. Dr. Fahey does not ask us to accept
his mere ipse dixit; in his study of his subject he has
gone to the original sources, and he gives his readers the
full benefit of his researches. His discussion of the I.R.B.,
the I.R.A., and other Irish organizations and the documents
which he adduces in this connexion have a special interest
and importance for Irish Catholics.

This book is somewhat difficult, but not too much so,
and certainly not more difficult than the nature of the
treatment demanded. A little effort will be required to
grasp fully all Dr. Fahey’s points, but we can assure the
reader that he will be amply rewarded for the labour











































































Foreword to Third Edition XXXV

“'The other Russian Socialist Parties are similar in
composition. Their Central Committees are made up as
follows : S. D. Mensheviks, 11 members, all Jews; Cow-
munists of the People, 6 members, of whom 5 are Jews
and one is a Russian; S. R. (Right wing), 15 members,
of whom 13 are Jews and 2 are Russians (Kerenski, who
may be of Jewish origin—and Tchaikovski); S. R. (Left
Wing), 12 members of whom 10 are Jews aud 2 are Russians ;
Committee of the Anarchists of Moscow, 5 members, of
whom 4 are Jews and one is a Russian ; Polish Communist
Party, 12 members, all Jews, including Sobelson (Radek),
Krokhenal (Zagorski) and Schwartz (Goltz).

“ These parties, in appearance opposed to the Bolsheviks,
play the Bolsheviks’ game on the sly, more or less, by
preventing the Russians from pulling themselves together.
Out of 61 individuals at the head of these parties, there
are 6 Russians and 55 Jews. No matter what may be the
name adopted, a revolutionary government will be Jewish.

“The Council of the People’s Commixsars comprises the
following : —

Ministry or Commaissariat Name Nationality
President .. .. Oulianof (Lenine) .. Russian.
Foreign Affairs .. Tehitcherine. . .. Russian.
Nationalities .. .. Djougachvili .. Georgian.
Agriculture .. .. Protian .. .. Armenian.
Economic Council .. Lourie (Larine) .. Jew.
Food-Controller .. Schlichter .. .. Jew.
Army and Navy .. Bronstein (Trotski).. Jew.
State-Control .. .. Lander e .. Jew.
State Lands .. .. Kauffmann .. .. Jew.
Works .. .. .. V. Schmidt . .. Jew.
Social Relief .. .. E. Lilina (nglssen) Jewess.
Public Instruction .. Lounatcharsky .. Russian
Religions . .. Spitzberg .. Jew.
Interior .. .. .. Apfelbaum (Zm0v1ef ) Jew.
Hygiene .. .. Anvelt .. .. Jew.
Finance .. .. .. Isidore Coukovski .. Jew.
Press .. .. .. Voladarski .. .. Jew.
Elections .. .. Ouritski .. .. Jew.
Justice .. .. .. 1. Steinberg .. Jew.

Refugees .. .. Fenigstein .. .. Jew.
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Name

Roudzoutas
Rosine . .
Smidovitch
Stoutchka .
Nakhamkes (Steklof)
Sosnovski .
Skrytnik .
Bronstein (Trotskl)
Teodorovitch .
Terian

Ouritski
Telechkine
Feldmann
Froumkine
Souriupa .
Tchavtchevadze
Scheikmann
Rosental
Achkinazi
Karakhane

Rose .. ..
Sobelson (Radek)
Schlichter
Schikolini
Chklianski ..
Levine (Pravdine)

XXXvit

Nationality

Jew.

Jew.

Jew.

Lett.

Jew.

Jew,

Jew.

Jew.

Jew.
Armenian.
Jew.
Russian.
Jew.

(IeW .
Ukranian.
Georgian.
Jew.

Jew.
Imeretian.
Karaim.
Jew.

Jew.

Jew.

Jew.

Jew.

Jew.

Accordingly, out of 61 members, 5 are Russians, 6 are

Letts, 1 is a German, 2 are Armenians,
an Imeretian, 2 are Georgians,

Ukranian, and 41 are Jews.

1 is a Czech, 1 is
1 is a Karaim, 1 is a

The following is a list of the members of the Extra-

ordinary Commission of Moscow :—

Name

Dzerjinski (President)
Peters (Vice-President)
Chklovski ..
Kheifiss

Zeistine

Razmirovitch ..

Nationality

Pole.
Lett.
Jew.
Jew.
Jew.
Jew.






























The Theology of Hustory 3

impossible to find. As the Church does not wish the
Syllabus to be subjected to the judgments and criticisms
of the Catholics of the present day, she has systemati-
cally bought up and burned the copies in the vernacular
which were being offered for sale.” 1

These statements are, needless to say, foul calumnies
of the Catholic Church in the usual Masonic style. The
Church is only too anxious that the Syllabus should be
well known to Catholics. Pope Leo XIII, the successor
of Pope Pius IX, alludes to it in the following terms :—

“ ... Pius IX Dbranded publicly many false
opinions which were gaining ground and afterwards
ordered them to be condensed in summary form, in
order that, in this sea of error, Catholics might have
a light that they might safely follow.”  (Encyclical
Letter, Immortale Dei, 1885.2)

Again, the Catholic Church, the Spouse of Christ, never
stoops to actions such as those of which the Masonic
review speaks. Such calumnies should have the effect
of making Catholics esteem the Syllabus and other Papal
documents more highly and increase their anxiety to
become better acquainted with their teaching. Papal
documernts, treating of the Mystical Body in relation to
Politics and Economics, as well as those which deal with
the influence of the saints, the truly great men of the
world, on their times, are of paramount importance for
the study of the theology of history. 'The Syllabus and
the various condemnations of Liberalism promulgated by
the Sovereign Pontiffs aimed at fixing certain truths
firmly in the minds of Catholics. The return to sane
thinking about social organization demanded as a pre-
requisite the purification of thought and the elimination
of error.?

! Quoted in the R.I.S.S., 4th January, 1931, p. 3.

2 Readers will readily see how false is the statement made about French
translations of the Syllabus of Pius IX, when they learn that the present
writer has four such translations amongst his books.

It is interesting to read the following in The Menace of Freemasonry
to the Christian Faith by Rev. C. Penney Hunt, p. 77: ' The Craft is
troubled. All that can be done by terrifying booksellers, editors and
journalists is being done. Grand Lodge actually issued a warning to deter
men even from printing the book. They endeavour to control all the
avenues of publicity and the Press.” The Rev. C. Penney Hunt is a
Protestant clergyman, and he is alluding to his own above-mentioned

work.
3 CI. Du régime temporel el de la ltberté, by Jacques Maritain, pp. 117, 118,









6 The Mystical Body of Christ in the Modern World

at different epochs. No particular temporal social order
will ever realize all that the Church is capable of giving
to the world.! The theology of history must include
then, primarily, the study of the foundation and develop-
ment of the Church, and, secondarily, the examination
of the ebb and flow of the world’s acceptance of the
Church’s supernatural mission.

B.—RIGHT VIEW OF POLITICS AND ECONOMICS

Politics is the science which has for object the organiza-
tion of the State in view of the complete common good
of the citizens in the natural order, and the means that
conduce to it. As the final end of man is, however, not
merely natural, the State, charged with the temporal
social order, must ever act so as not only not to hinder
but also to favour the attaining of man’s supreme end,
the Vision of God in Three Divine Persons. Political
thought and political action, therefore, in an ordered
State, will respect the jurisdiction and guidance of the
Catholic Church, the divinely-instituted guardian of the
moral order, remembering that what is morally wrong
cannot be politically good. Thus the natural or temporal
common good of the State will be always aimed at, in the
way best calculated to favour the development of true
personality, in and through the Mystical Body of Christ.
The civil power will then have a purer and higher
notion of its proper end, acquired in the full light of
Catholic truth, and political action, both in rulers and
ruled, will come fully under the influence of super-
natural life.

Economics is the science which studies primarily the
personal relations which constitute the family, the
relations of husband and wife, parents and children,
masters and servants, and then, secondarily, the relations
of these persons to external goods (the right of property
and the use and acquisition of wealth). KEtymologically,
economy is the government of the home and of the

! Catholic Action is not concerned with politics and economiecs as such,
but aims at re-impregnating political and economic relations with the
spirit of the Mystical Body. Thus will the world be induced to accept
the yoke of Christ and all the benefits that flow from submission to Him.
Tho author begs to refer to the chapter on Action in his book on The
Social Rights of our Divine Lord the King.






















































24 The Mystical Body of Christ in the Modern World

ordered life grasped in the Middle Ages will thus be applied
to new matter. Or the reaction will be guided by the
financial forces, which rule the world, in the direction of
Communism, in which all the means of production will be
owned nominally by the State, in practice by those who
control the Communist party. The result will be worse
than the pagan servile state, for it will mean the definite
rejection of our Lord, True God and Truec Man, and
subjection to the Natural Messias looked forward to by
the descendants of those who crucified Him. To reject
vur Lord is worse than never to have known Him. Human
beings who have cut themselves adrift from the humanity
of Jesus Christ are on the way to become more dehumanized
than those to whom He has not been made known.

“The case of governments,” writes Pope Leo XIII,
“is much the same as that of the individual; they
also must run into fatal issues, if they depart from the
way. . . . Let Jesus be excluded, and human reason
is left without its greatest protection and illumination ;
the very notion is easily lost of the end for which God
created human society, to wit : that by help of their
civil union the citizens should attain the natural good,
but, nevertheless, in a way not to conflict with that
highest and most perfect and enduring good which is
above nature. Their minds, busy with a hundred
confused projects, rulers and subjects alike travel a
devious road: bereft, as they are, of safe guidance
and fixed principle.” !

I Encyclical Letter, Tametsi, ' On Christ our Redeemer,”” November 1,
1900,

































The Revolutionary Detfication of Man 35

and contaminated political democracy and even every
actual form of government.”

On account of the importance of the question, we must
here compare at some length the Catholic doctrine to
authority * coming from above” and the Rousseauist
idea of authority ‘‘ coming from below.”’!

Thanks to his intelligence, man grasps goodness itself
(ratio boni). Accordingly, his will can be determined only
by the good without limit; no particular finite good can
force itself upon his choice. He can maintain an attitude
of indifference in presence of all created things, choosing
them because of their goodness or rejecting them because
of their defectiveness. We are free with regard to created
things, and this is a sign of our greatness, because our wills,
ordained to goodness itself, can dominate their attractions.
We are free with regard to God Himself, and this is a sign
of our weakness and misery, because the Infinite Good
8o dominates us that our intelligence can attain to It
only indirectly as reflected in created things. Our acts
of choice can accordingly realize concretely the true order
of human ends and overthrow that order. TFor, like all
creatures, man is obliged to tend to his own end, that is
to say, to that participation of the Divine Perfection
which is accessible and assigned to his nature? Of course,
as we have just said, he tends thereto frecly. He can
refuse God’s call and substitute for his verituble end the
determination of his own caprice. Tt is precisely from
this linking together of the notions of necessity with regard
to an end and of liberty with regard to the manncr of
tending thereto that the notion of moral obligation arises.
The whole force of obligation takes its origin in the know-
ledge that man has of his end.

Now, if several men tend to the same end, as is the
case in a society, it is indispensable that their efforts
should be directed and co-ordinated by an intelligence
lofty enough to discern and keep clearly in view, beyond
and above the particular goods to which the individuals
tend, the irue nature of the common good of the socicty.
This intelligence should besides have the power to take

1Cf. L'Esprit du Protestantisme en Suisse, by M. 'Abbé Journet, pp.
172-184 passim.

* The distinction between supernatural and natural end will be made
further on.
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society, does not depend on it but on the creative Will
of God. In the second place, but only in the measure in
which tle exigencies of the end permit it, it ought to adapt
itself to the subjects whom it has to direct to the end.
Any concessions made by the authority can be made only
with a view to the better attainment of the end. With
regard to the end itself, the authority cannot compromise,
without destroying itself, betraying the interests of its
subjects and involving the social structure in ruin, along
with itself. The authority is a means between the
terminus ad gquem, that is to say, the common good, and
the terminus a quo, that is to say, the imperfection of its
subjects. It is totally and radically overthrown when
it agrees to sacrifice the order of ends to the will of the
multitude, what is right to the fait accompli, what is
obligatory to mere caprice, the perfect to the imperfect,
act to potency.

These same principles which give us light on the
significance of authority in civil society, may be used also
to bring home to us the meaning of authority in the Catholic
Church. We must simply take account of the super-
natural quality of the end which is promised us, namely,
the likeness, the resemblance to our Lord Jesus Christ
in the Vision of the Blessed Trinity. Our Lord, Who
has revealed this end to us, is alone capable of guiding us
thereto, for the hierarchy of agents corresponds to the
hierarchy of ends. He is the Alpha and the Omega, the
beginning and the end of our whole supernatural life. Now
Jesus, for a time visible, invisible since His Ascension,
grouped around Him the members of the Apostolic College,
on whom He conferred the powers of jurisdiction and of
the administration of the Sacraments. Through them He
communicates Himself to the body of the faithful. If,
with St. Thomas, we distinguish the two ecssential roles
of the head in the physical body and apply the analogy
to the Head of the Mystical Body, we shall see that it
belongs to Christ as priest to communicate the Divine
Life to His members and to Christ as King to direct the
movements of His members with a view to favouring the
inpouring of that Life.! The power of jurisdiction in the
Church is a participation in the Royalty of Christ and
the power of sanctification through the Sacraments, a
participation In the priesthood of Christ. Authority in

LITL. P. Q. 8, a. 6.



























46 The Mystical Body of Christ wn the Modern World

the Supreme Law-giver on the other, is plainly repugnant
to the nature, not only of man, but of all created things.”
(Encyeclical Letter, Libertas, “ On Human Liberty.”)

The word Revolution may be taken in two senses. The
primary signification is that of a radical transformation
of society undertaken with the aim of destroying the ancient
order of things based on the supernatural life of the
Mystical Body of Christ. The second signification is derived
from the former, and according to it the word is applied
to the doctrines or principles in the name of which the
social transformation is accomplished and to the new
institutions set up in the place of those overthrown. In
the second sense, the quintessence of the principles of
the revolution is to be found in the Declaration of the
Rights of Man which we shall study presently in a special
chapter. The aim of revolution, then, is the enthronement
of man’s reason as supreme, the inauguration of the reign
of rationalism or naturalism.

One of the saddest spectacles in our times is the contrast
between the accurate grasp which the enemies of the
Mystical Body of our Lord Jesus Christ have of the signifi-
cance of the modern struggle, and the incomprehension or
indifference of so many Catholics. For this incomprehen-
sion on the part of Catholics, the reading of non-Catholic
and anti-Catholic books and papers is, of course, largely
responsible. But the teaching of Christian doctrine and
history in non-communicating compartments, as if there
were a real history of the actual existing world apart
from the history of the acceptance or non-acceptance of
the Mystical Body by the world, must bear a still heavier
burthen of responsibility. Catholic teachers of history
would do well to meditate upon the following extract from
the work of the French anti-Catholic romantic historian,
Michelet (1798-1874), entitled Nos Fils ' :—

“ We must examine and penetrate the full meaning
of the faith, for which we are combating. . . . There
is no such thing as original sin. Every child is born
innocent and is not marked beforehand by the sin of

1 Romantic history is largely a product of the subjectivism and indi-
vidualism of Rousseau and the French Revolution. The historian,
instead of endeavouring to show, by the aid of documents, the relation
of the life-story of a man to the whole order of the world, invests with
attractive colouring every revolt against order which appeals to his taste.
Sir Walter Scott’s novels served as models for many of these historians.
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most delicate matter of purity of morals. Far too
common is the error of those who, with dangerous
assurances and under an ugly term, propagate a so-called
sex-education, falsely imagining they can forearm youth
against the danger of sensuality by means purely
natural, such as foolhardy initiation and precautionary
instruction for all, indiscriminately, even in public;
and worse still, by exposing them at an early age to
the occasion, in order to accustom them, so it is argued,
and as it were, to harden them against such dangers.
Such persons grievously err in refusing to recognize
the inborn weakness of human nature and the law of
which the Apostle speaks, fighting the law of the mind
(Romans vii. 23), and also ignoring the experience of
facts, from which it is clear that, particularly in young
people evil practices are the effect not so much of
ignorance of intellect as of weakness of a will exposed
to dangerous occasions, and unsupported by the means
of grace. . . . False, also, and harmful to Christian
education is the so-called method of co-education.
This, too, by many of its supporters, is founded upon
naturalism and the denial of original sin; but by all
upon a deplorable confusion of ideas that mistakes a
levelling promiscuity and equality for the legitimmate
association of the sexes. The Creator has ordained
and disposed perfect union of the sexes only In matri-
mony, and with varying degrees of contact in the family
and in society. Besides, there is not in nature itself,
which fashions-the two quite different in organism, in
temperament, In abilities, anything to suggest that
there can be or ought to be promiscuity and much less,
equality in training the two sexes. These, in keeping
with the wonderful designs of the Creator, are destined
to complement each other in the family and in society,
precisely because of their differences, which therefore
ought to be maintained and encouraged during their
years of formation, with the mnecessary distinction
and corresponding separation, according to age and
circumstances. These principles, with regard to place
and time, must, in accordance with Christian prudence,
be applied to all schools, particularly to the most
delicate and decisive period of formation, that, namely,
of adolescence; and in gymnastic exercises and
deportment, special care must be had of Christian
F
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conceived and boldly proclaimed as the principles and
foundations of that new jurisprudence which was not
merely previously unknown, but was at variance in
many points with not only the Christian, but even the
natural law.” (IEncyclical Letter, Immortale Dei, * On
the Christian Constitution of States,”” November Ist,
1885.)

Our Lord Jesus Christ is the sole Mediator of redeemed
humanity. It is only by submission to His rule that all
men and all nations can receive back the Divine Life of
Grace by which human life can be lived in order.

“Never to have known Jesus Christ in any way is
the greatest ol misfortunes, but it involves no perversity
or ingratitude. But after having known, to reject or
forget Him, is such a horrible and mad crime as to be
scarcely credible. Tor He is the origin and source of
all good and just as mankind could not be freed from
slavery but by the sacrifice of Christ, so neither can it
be preserved but by His power.” (Encyclical Letter,
Tametsi.)

When a people who have grasped the truth of the Divine
Plan turns against our Lord, by leaving Him out of account
and by passing over in silence the rights of the Head of
the Mystical Body, it commits apostasy and gives birth
to the most frightful disorder. Having rejected the
dependence of mankind on the sacred Humanity of Jesus
man must necessarily put himself and his own natural
life in the place of God. Now it is precisely in this that
rationalism consists and this is exactly what we find in
the Declaration of the Rights of Man of 1789. We behold
on the one hand social apostasy and the rejecticn of our
Lord Jesus Christ, on the other the substitution of man
for God or the worship of humanity.!

1 The Declaration of the Rights of Man of 1791 and of 1793 made
explicit certain points implicitly contained in that of 1789.

In 1791, when writing to the Archbishop of Avignon (France), about
the deliberations of the Assembly of that district, Pius VI alluded to
the Declaration of the Rights of Man of 1789, as follows: " It is enough
to recall those seventeen articles, wherein the Rights of Man were taken
exactly in the same sense in which they had been set forth and proclaimed
in the decrees of the National Assembly of France, I mean, those Rights
so opposed to religion and to the good of society, and they were thus taken
that they might form the ground-work and foundation of a new Con-
stitution.”” ( Bullurium Romanum, Letter of Pius VI to the Archbishop
of Avignon, April, 1791. Italics mine.)
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vagueness about some of the formulae. This is a well-
known Masonic trick to deceive the unwary. For example,
the uninitiated interpret the first article as follows: men
are free, that is, they can do what the law does not forbid ;
they may even profess the religion which pleases them ;
men are equal in rights, that is, all are equal before the law,
all are eligible for public offices, all are subject to public
duties, to taxes, etc. But the real meaning, the one behind
which is the whole driving force of Masonry and of secret
societies generally, is that each man in the state of nature,
to which we must return to be happy, is free and independent
like God. All are equally God. Man is born free, that is,
unrestrained licence is an absolute exigency of human nature:
any kind of submission to any man is contrary to nature.
As all are equally God, nature demands that the strictest
equality should be realized amongst men, and that there-
fore everyone should have a vote. Accordingly, in a State
correctly formed, an absolute social equality should counter-
balance natural inequalities. Needless to say, the logical
consequence is Communism. For if all men are equal,
why are some rich and others poor ? The right of private
property is the greatest cause of social inequality, so it
must be abolished. Other distinctions must disappear
as well. If all men are equal, the classification of superiors
and inferiors, parents and children, husband and wife,
must be eliminated.

‘'The State may, of course, allow the family and private
property to exist, so long as it judges them necessary for
the common good of society, but as soon as it finds that the
public welfare demands such modifications, the State can
“emancipate woman’ and bring together all private
fortunes into one common capital.! It is strange that
professing Catholics do not see the absurdity of pro-
claiming, in their oratorical efforts, that all men are equal.
They ought to realize whither they are being led. It may
be said, in opposition to what is here advanced, that
Article 17 of the Declaration safeguards private property,
of which ‘““ no one can be deprived,except public necessity
evidently demands it, and then ondy on condition of just
indemnity being given to the owner.”” This is only another
example of the vague and contradictory character of these
formulae. The Communists, who push the doctrine of the

1Cf. Encyclical Letter, Qraves de Commauni, of Pope Leo XIII.































































The Agents of Revolution 75

natural life which the Jewish nation persistently rejects
that human life, social and personal, can be lived in order.
Accordingly, Jewish efforts to eradicate belief in the
Divinity of Jesus and in supernatural life, thus preparing
the way for the purely natural happiness of their Messianic
era, are only succeeding in dragging the world down to
a state inferior to that in which Jesus found it. The whole
struggle in the world ultimately centres round the
acceptance or rejection of His Divinity. “And I, if I
be lifted up from the earth, will draw all things to Myself.”
(John xii. 32.)

In the opposition to Jesus of both Pharisees and Sad-
ducees, we see natural life preferred to the Supernatural
Life offered by our Lord. They both placed what is purely
natural above the supernatural. There is, however, a
distinction to be made in the attitude of the two sects. The
Pharisees were naturalists in whom the intellectual element
dominated. ‘ And He said to them: Well do you make
void the commandment of God that you may keep your
own tradition.” (Mark vii. 9.) The Sadducees, on the
other hand, were naturalists in whom sense-life played
the preponderating part. They were materialists denying
the resurrection and the existence of spiritual beings.
“For the Sadducees say that there is no resurrection,
neither angel, nor spirit, but the Pharisees confess both.”
(Acts xxiii. 8.) Both were afraid of losing their positions
of influence if they acknowledged our Lord.

If we now consider the opposition c¢f the Jewish nation
to the Mystical Body of Christ since Calvary, we shall
find it codified and crystallized, so to say, in the Talmud
and the Kabbala. The Talmud contains, chiefly but not
exclusively, the deviations from the order of the world
in regard to the organization of society. The terrible pride
of the Jewish race, due to their having lowered and cor-
rupted the idea of the mission to which God had called
them, is very visible therein.! While the Talmud
represents the codification of Jewish opposition to the
Kingship of Christ, the Kabbala reflects rather the

1 When people talk about the Jewish religion, they think only of
the Bible, of the religion of Moses. This is an illusion. . . . According
to the Univers Israélite ' For two thousand years . . . the Talmud has
been the religious code of Israel’ . . . A work of hatred and impiety,
the Talmmud definitely confirmed the apostasy of modern Jewry. . . . It
is a systematic deformation of the Bible. . . . The prido of race with
the idea of universal domination is therein exalted to the haight of







































































































































120 The Mystical Body of Christ in the Modern World

removing Christian education, the sect has begun
more completely to rule, there goodness and integrity
of morals have begun quickly to perish, monstrous
and shameful opinions have grown up, and the audacity
of evil deeds has risen to a high degree.”

B.—THE SYLLABUS

Collection of the principal errors of our day which have been
condemned in Consistorial Alloculions, in Encyclicals and
other Apostolic Letters of our Most Holy Lord, Pope
Pius I1X.

I.—PANTHEISM, NATURALISM AND EXTRIME
RATIONALISM

1. There exists no Supreme Being, perfect in His
Wisdom and in His Providence and distinct from the
universe. God is identical with nature and consequently
subject to change. God is evolving in man and in the
world, and all things are God and have the very substance
of God. God is thus one and the same thing as the world
and consequently spirit is identified with matter, necessity
with liberty, truth with falsehood, good with evil, and
justice within justice.—Allocution, Maxima quidem, June 9,
1862.

2. Any action of the part of God upon men and the
world must be denied.—Allocution, Maxima quidem,
June 9, 1862.

3. Human reason is the exclusive judge of truth and
falsehood, good and evil, God being left completely out
of account; it is its own law and by its own natural
resources is sufficicnt to procure the good of men and of
peoples.—Allocution, Maxima quidem, June 9, 1862.

4. All the truths of religion have their origin in the
innate vigour of the human reason : hence it follows that
reason is the sovereign guide by which man can and ought
to attain to the knowledge of all truths of every kind.—
Encyclical Letter, Qués pluribus, November 9, 1846;
Encyclical Letter, Singular: quidem, March 17, 1856 ;
Allocution, Maxima quidem, June 9, 1862.

5. Divine Revelation is imperfect and consequently
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Pontiff to a free prince exercising his power throughout
the universal Church, is one which prevailed in the Middle
Ages.—Apostolic Letter, Ad apostolicae, August 22, 1851.

35. There is nothing to prevent the Sovereign Pontificate
from being transferred from the Roman Bishop and from
the City of Rome to another Bishop and to another See,
either by a vote of a general council or by an act of all
peoples.—Apostolic Letter, Ad apostolicae, August 22,
1851.

36. The definition of a national Council does not admit
of any further discussion and the Civil Administration
can insist upon this restriction.—Apostolic Letter, Ad
apostolicae, August 22, 1851.

37. National Churches can be set up which shall be
withdrawn from the jurisdiction of the Roman Pontiff
and completely separated from him.—Allocution, Multis
gravibusque, December 17, 1860 ; Allocution, Jamdudum
cernimus, March 18, 1861.

38. The exorbitant pretensions of the Roman Pontiffs
contributed to the division of the Church into Eastern
and Western.—Apostolic Letter, Ad apostolicae, August
22, 1851.

VI.—ERRORS CONCERNING CIVIL SOCIETY, BOTH IN ITSELF
AND IN ITS RELATIONS WITH THE CHURCH

39. As the State is the source and fountain of every
right, its own rights are unrestricted.—Allocution, Maxima
quidem, June 9, 1862.

40. The teaching of the Catholic Church is opposed to
the good and the advantage of human society.—-Encyeclical
Letter, Qut plurtbus, November 9, 1846; Allocution,
Quibus quantisque, April 20, 1849,

41. The Civil Power, even when exercised by a prince
who is an infidel, has an indirect negative power over sacred
things. It has consequently not only the right that goes
by the name of exsequatur but also the right of appeal
from abuse of power as it is called (vis appellationis ab
abusu).—Apostolic Letter, Ad apostolicae, August 22, 1851,

42. In case of a conflict of laws between the two powers,
the civil law prevails.—Apostolic Letter, Ad apostolicae,
August 22, 1851.

43. The secular (or civil) power has the authority to
rescind, to declare and render null and void the solemn






Pius 1X and the Pantheistic Deification of Man 127

merely natural world and the furtherance of the ends
of human society here below.—Letter, Cum non sine, to
the Archbishop of Fribourg, July 14, 1864.

49. The Civil Authority can prevent Bishops and the
faithful from communicating freely with the Roman
Pontiff, and with each other.——Allocution, Maaima quidem,
June 9, 1862.

50. The secular authority has of itself the right of pre-
senting Bishops (to vacant Sees) and can oblige them
to take over the administration of their dioceses before
they have received from the Holy See canonical institu-
tion and the Apostolic Letters.—Allocution, Nunquam fore,
December 15, 1856.

51. Nay more, the secular government has the right of
suspending Bishops from the exercise of their pastoral
ministry and is not bound to obey the Roman Pontiff in
matters concerning the creation of bishoprics and bishops.
—Apostolic Letter, Multiplices inter, June 10, 1851;
Allocution, Acerbissimum, September 27, 1852.

52. The government can, of its own right, change the
age prescribed by the Church for the religious profession
of men and women and can forbid all religious bodies to
admit anyone to solemin vows without its authorization.—
Allocution, Nunquam fore, December 15, 1856.

53. Laws relating to the protection of the status of
religious institutes, their rights and functions, should be
abrogated. Nay more, the secular government can assist
all those who may desire to abandon religious life and
break their solemn vows; it can also suppress completely
these same religious institutes as well as collegiate churches
and simple benefices, even where there is a right of patronage,
transferring and subjecting their goods and revenues to
the administration and control of the civil authority.—
Allocution, Acerbisstmum, September 27, 1852 ; Allocution,
Probe memineritis, January 22, 1855; Allocution, Cum
saepe, July 26, 1855.

54. Not only are kings and princes exempt from the
jurisdiction of the Church, but they are even above the
Church, in the matter of delermining questions of
jurisdiction.—Apostolic Letter, Multiplices tnter, June 10.
1851.

35. The Church should be separated from the State
and the State from the Church.—Allocution, Acerbisstmum,
September 27, 1852.
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Plan for the world. It insists too on something that
evidently follows from what has been said, namely, that
it is impossible for Christ’s Vicar on earth to come to
terms with the spirit of naturalistic eification of man
and rejection of God’s Inner Life, which animates modern
civilization and hinders true progress.

To people accustomed to the phraseology of the present-
day newspaper, the condemnation of progress and modern
civilization in the last proposition of the Syllabus may
come as a shock. Accordingly, it will be well to dwell a
little upon the significance of this condemnation. First
of all, what is meant by civilization ? The word civiliza-
tion comes from the Latin word civitas, which signifies
state or organized society. As man is by his nature destined
to live in society, civilization may therefore be defined
as the ordered development, in any set of surroundings,
of the natural life of man. To put it somewhat more
fully, civilization is the term used to designate the collective
creation or product of men, superimposed on the equipment
of race and situation, with a view to the full natural
development of human life. In his excellent work, Religion
and Culture,' Maritain compares the signification of the
word culture with that of civilization in his customary
felicitous style. The passage will be of great help in grasping
the full meaning of the words :—

“ Instead of the word culture,” writes the distinguished
French philosopher, ‘ which relates to the rational
development of the human being, considered in all its
generality, T might equally well have used the word
civtlization, which relates to that same development
considered in an eminent case—I mean to say in the
production of the State and the civil life of which
civilization is, as it were, the prolongation and enlarge-
ment. The State and civilization are, at one and the
same time, works natural to man and works of reason
and virtue. Many German and Russian philosophers
draw a distinction between civilization and culture and
employ the former, conceived in a pejorative sense, to
denote a development of social life which is, above all,
material, mechanical, and extrinsic (a decrepit and
sclerosed culture). We are free to define the terms we
use as we like. In the sense in which I understand it,

! Page 2 (Sheed and Ward).
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end of man, endowed as he is with supernatural life, and
the relation of means to end.! Accordingly,

“The good wished by the will is necessarily good
in so far as it is known by the intellect ; and this the
more because in all voluntary acts choice is subsequent
to a judgment upon the truth of the good pre-
sented, declaring to which good preference should be
given.” 2

Therefore, as liberty resides in the will which is of its
nature a faculty obedient to reason, it has for object
like the will ‘““that good only which is in conformity to
reason.”’

Now, as it is not in accordance with order (or right
reason) to turn one’s back on the end to which one is
destined, moral freedom, the freedom of man as a rational
being, is the faculty of choosing means which lead to
the end.

This may be expressed in perhaps more familiar terms,
by saying that liberty is man’s power of choosing what
is right.® It follows, accordingly, that the more perfectly
a man’s power of doing what is in order is developed
the freer he is. A being which has the power of willing
good and evil is specifically superior to one which cannot
will either good or evil, for such a being is free. But the
being who can will only what is good is superior to one
who can will both good and evil. The perfection of a
being is measured by the perfection with which it tends

1The education of a child comprises, therefore, two elements, the
developing of his mind in grasping the order of be‘ng and the training of
his will in observing that order in relation to other beings and himself.
The training of an animal consists in the adaptation of its natural deter-
mined or instinctive sense-endowments for the end or ends determined
by man.

2 Encyclical Letter, Lébertas : * Freedom of choico is & property of the
will or rather is identical with the will in so far as it has in its action
the faculty of choice. But tho will cannot proceed to act until it is
enlightened by the knowledge possessed by the intollect . . . the ond or
object, both of the rational will and of its liberty, is that good only which
is in conformity with reason.”

3 Man, as wo have seen, has the physical power to choose what he ought
not to choose, to turn aside from the order of roason. In this whole
question, we are ever in presence of what a distinguished French writer,
Mgr. Chollet, has termed : ‘‘ The imperialism of tho final end.”” (Libertas
est vis electiva mediorum servato ordine finis, in Thomistic phraseology).
It is for this reason that the Bolsheviks, who deny liberty, begin by denying
finality in the world.












The Modern Struggle Around the Kingship of Christ 153

a Divine Plan. The exercise of liberty is its own rule and
ite own end. Thus, according to the Rousseauist-Masonic
ideal of democracy, the vote of the majority creates right.
This is, as we have seen, to place the human will on the
same level as the Divine Will. ‘“ The Divine Will alone,”
writes St. Thomas, “is the rule of its own act, because
it is not ordained to a higher end: the rectitude of the
acts of every created will lies in their conformity to the
Divine Will.” 1 It is a contradiction to speak of a created
will as the final rule and measure of its own acts. It is
a flagrant absurdity to talk of the right of the people
to do wrong, if they please. To accept error and to do
wrong knowingly is to subject oneself to tyranny. The
prodigious work of demolition of order, achieved by the
revolution since 1789, is resulting in human slavery, as was
inevitable.

This brings us to the question of how man’s moral
freedom, that is, his power of acting in accordance with
the dictates of his rational nature, is to be perfected, so
that his physical possibility of sin and error may not bring
about his downfall.

*“Since both these faculties (the human intellect and
the human will) are imperfect, it is possible, as is often
seen, that the reason should propose something which
is not really good, but which has the appearance of good,
and that the will should choose accordingly. For as
the possibility of error, and actual error, are defects
of the mind and attest its imperfection, so the pursuit
of what has a false appearance of good, though a proof
of our freedom, just as a disease is a proof of our vitality,
implies defect in human liberty. The will also, simply
because of its dependence on the reason, no sooner
desires anything contrary thereto, than it abuses its
freedom of choice and corrupts its very essence. . .
Such, then, being the condition of human liberty, it
necessarily stands in need of light and strength to direct
its actions to good and to restrain them from evil.
Without this, the freedom of our will would ke our
ruin.”” 2

How, then, are light and strength communicated to man
'Ia, Q. 63,a. 1. Cf. L’'Esprit du Protestantisme en Suisse by M. l'Abbé

Ch. Journet, pp. 186-190.
? Encyclical Letter, Libertas.
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“ From this.it is manifest that the eternal law of
God is the sole standard and rule of human- liberty,
not only in each individual man, but also in the com-
munity and civil society which men constitute when
united. Therefore, the true liberty of human society
does not consist in every man doing what he pleases, for
this would simply end in turmoil and confusion, and
bring about the overthrow of the State; but rather
in this, that through the injunctions of the civil law,
all may more easily conform to the prescriptions of the
eternal law.””!

In order, therefore, that a man should be free, that is,
capable of willing what is in order, the organization of
sociely, that is, the laws of the society to which he belongs,
should favour the development of virtue and hinder vice,
thus aiming at promoting material progress in accordance
with man’s final end, the life of the Mystical Body in
heaven! Where the laws and organization of society are
against the order of the world, the average man is in
danger of succumbing to the dominating influences and
of becoming at best indifferent.

“So long as Christ does not reign over nations, His
influence even over individuals remains superficial and
exposed to overthrow. If it is true that the work of
the apostolate consists in the conversion of individuals
‘and that nations do not go to heaven, but souls, one by
one, we must not forget, nevertheless, that the indi-
vidual member of society lives under the never-ceasing
influence of his environment, in which; if we may not
say that he is submerged, he is, at least, deeply plunged.
If the environment is non-Catholic, it prevents him from
embracing the faith, or, if he has the faith, it tends to root
out of his heart every vestige of belief. If we suppose
Catholic social institutions, with our Lord no longer
living in the hearts of the individual members of society,
then religion is merely a signboard which will soon
disappear. But, on the other hand, try to convert
individuals without Catholicizing the social institutions
and your work is without stability. The structure you
erect in the morning others will tear down in the evening.
Is not the strategy of the enemies of God there to teach
us a lesson ?  They want to destroy the faith in the

Encyclical Letter, Libertas.
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of their Masonic trainers, it will be a case of criminals
punished by the very organization which they them-
selves have set up.

What, then, is the role assigned to the Orange society
amongst the forces of disorder? The spread of this
society was favoured, from 1795 onwards, by the
English Government in Ireland, as an offset to the
international revolutionary spirit of the French Re-
volution. The English minister, Pitt, had come to see
that English influence, which had favoured the diffusion
of Masonry on the Continent as a powerful instrument
for the weakening of rivals and for English aggrandise-
ment, was not supreme in Masonry, but that its destructive
action was turning against its English patrons. Masonry
was doing splendid work for England by destroying
French National institutions at the Revolution, but the
spread of its doctrines amongst Irish Protestants through
the society of the United Irishmen, was a boomerang
blow, which England countered by organizing the Orange
society as a Sab-Masonry.!

Masonic control of the Orange society is ensured through
the “Purplemen.” Dr. Cleary treats of this point as
follows :—

“Since the Sixth and Seventh Chapters went through
the press, I find that the number of inner rings or wheels
within wheels, of the society, is far greater than originally
stated by me, or than appears in any printed lodge
document or other authorities consulted by me when
preparing this book for the press. The reader is already
aware that Orangemen and Purplemen meet to transact
business in the same lodges, and that the Purplemen
1 The standard Catholic work on Orangeism is The Orange Society, by

the Rev. H. W. Cleary, afterwards Bishop of Auckland. On p. 65 there
is quoted the Statement of Arthur O'Connor, & Protestant, before the
Committee of the House of Commons, August 16th, 1798, to the effect
that he knew ' that considerable sums of money were expended through-
out the nation in endeavouring to extend the Orange system, and that
the Orange oath of extermination was administered. ~When these facts
are coupled, not only with the general impunity which has been uniformly
extended towards all the acts of this infornal association, but with the
marked encouragement its members have received from the Government,
I find it impossible to exculpate the Government from being the patron
and protector of these sworn extirpators” (Madden, United Irishmen,
Second Series, vol. ii. p. 320). Dr. Cleary refers his readers to Chapter
XIII of his work for abundant evidence of the truth of O’Connor’s
statements about the alliance between the Government and the Orange

gociety. Arthur O’Connor, it may be remarked in passing, hated the
Catholic Church and clergy (Lecky, Eighteenth Century, iv. pp. 265, 266).
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God and the Church, no matter who wages it, do not
fail to inflame ever more this insane hatred which can
give neither peace nor happiness to any class of society,
but will certainly bring all nations to disaster. Thus
this new form of atheism, whilst unchaining man’s
most violent instinets, with cynical impudence pro-
claims that there will be neither peace nor welfare on
earth until the last remnant of religion has been torn
up, and until its last representative has been crushed
out of existence.”

In the whole question of national liberty and of the
development of human personality through the {full
acknowledgment by a nation of the Kingship of Christ,
the necessity of keeping money and those who manipulate
it in their proper place must never be lost sight of. The
independence of a nation is only nominal, if those who
govern it and its whole organization of production and
consumption are at the mercy of international groups,
especially when the fact is clearly grasped that these
leading financiers, with international and supranational
relations, are to such a large extent members of one
very aggressive nation, the Jewish nation.  Artificial
wealth, such as money, has been ““invented by the art
of man for the convenience of exchange and as a measure
of things saleable.”! Money, therefore, is meant to
facilitate the acquisition by man of that sufficiency of
material goods, or natural wealth, which is required to
satisfy the needs of the body, so that the soul may be
unimpeded in the cultivation of virtue.? The unchecked
individualism, characteristic of the Calvinist or Puritan
industrial system, which has taken the place of the
Catholic guild or corporate system, itself the economic

11a, ITae, Q. 2, a. 1, c.

A remark in passing about the Irish Free State coinage may not be
out of place here. On these coins are depicted some of the animals offered
for sale in the country. Leaving agide the question of the artistic taste
of these designs, we may take it that the coinage implicitly asserts the
subordination of money to production. This is good so far as it goes.
Yet there is an enormous distance in the order of ideas from the mentality
which, to take one example, caused ‘‘God protect Belgium ’’ to be stamped
on Belgian coins. That inscription and others of a like naturc implicitly
contained the assertion that the processes of production and exchange
were meant to be subservient to the development of personality. Human
personality can be harmoniously developed only through God’s grece
communicated to us by our Lord Jesus Christ.

2 Cf. 8t. Thomes, De Regimine Principtum, l. i. c¢. 15.
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In spite of the apparently brilliant successes achieved
by Germany under Bismarck : defeat of Austria in 1866,
victory over France in 1871, followed by the foundation
of the German Empire; in spite of all that, Marr, in his
old age, despaired of the future of Germany and of Europe.
He had come to see what was being secretly prepared,
and, as the plan developed, he became fully aware of the
fact that all the efforts of himself and his fellow-
revolutionaries, past and future, were only stages in the
preparation of the kingdom of the future Messias. Here
is how he expressed himself in his work, The Conquest of
Germanism by Judaism, of which the second edition
appeared in 1879.1 The date is worth noticing, for the
words of the writer will seem all the more remarkable,
when it is borne in mind : —

“The advent of Jewish Imperialism I am firmly
convinced,” he writes, “is only a question of time
. The Empire of the world belongs to the Jews
Vae Victis! Woe to the conquered! . . . I do
not pretend to be a prophet, but I am quite certain
that before four generations have passed, there will
not be a single function in the State, the highest in-
cluded, which will not be in the hands of the Jews.
. . . At the present moment, alone amongst European
States, Russia still holds out against the official
recognition of the invading foreigners. Russia is the
last rampart and against her the Jews have constructed
their final trench. To judge by the course of events,
the capitulation of Russia is only a question of time
. In that vast Empire . . . Judaism will find
the fulerum of Archimedes which will enable it to
drag the whole of Western Europe off its hinges once
for all. The wily Jewish spirit of intrigue will bring
about a revolution in Russia such as the world has
never yet seen. . . . The present situation of Judaism
in Russia is such that it has still to fear expulsion.
But when it shall have laid Russia prostrate, it will
no longer have any attacks to fear. When the Jews
shall have got control of the Russian State
they will set about the destruction of the social organiza-
tion of Western Europe. This last hour of Europe

L Der Sieg des Judenthums tiber das Germanenthum, Zweite Auflage,
Bern, 1879. Quoted in L’ Empéreur Nicolas II et les Juifs, by A.
Netchvolodow, pp. 383.386.
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dominates the State, which provides only the secondary
or supplementary goods. To save the State, a father
of a family may be asked to sacrifice his life in war, but
the whole order of the State is meant to serve the family
and, through the family, the human person. “ It belongs
directly to Social Justice to ensure respect for the rights of
the human person: to Distribulive Justice it belongs to
safeguard the rights of the individual or citizen.’"!

PRINCIPLES GOVERNING ECONOMIC REFORM

In his Motu Proprio, *“ Fin dalla Prima,” December 18th,
1903, Pope Pius X collected the rules of Christian action
traced out by Pope Leo XIII in his Encyclicals. I shall
here quote those dealing with Economies, utilizing the
English Catholic Truth Society’s translation :—

“1. Human society, as God established it, is com-
posed of unequal elements, just as the members of the
human body are unequal; to make them all equal is
impossible, and would be the destruction of society itself
(Encyclical, Quod Apostolici muneris).

“II. The equality of the different members of society
consists solely in this: that all men come from the
hand of their Creator; that they have been redeemed
by Jesus Christ ; and that they will be judged, rewarded,
or punished by God according to the exact measure
of their merits and of their demerits (Encyclical, Quod
Apostolict muneris).

“III. Consequently, it is conformable to the order
established by God that in human society there should
be princes and subjects, masters and men, rich and
poor, learned and ignorant, nobles and plebeians, who,
united by the bond of love, should help one another
to attain their final end in Heaven, and their material
and moral well-being on earth (Encyclical, Quod
Apostolici muneris).

“IV. With regard to the goods of the earth, man
has not only, like the animals, the use of them, but
also the right of permanent ownership; and this, not
only with reference to those goods which are consumed

! Culture latine et ordre social, by Rev. M. S. Gillet, O.P., p. 44. Cf.
ldem. p. 80.
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institutions formed to give timely aid to those who are
in need, as also to draw together and unite the two classes.
Such are societies of mutual help, numerous private
insurance societies, what are called ‘ patronages’ for the
young, and above all, workingmen’s unions (Encyclical,
Rerum Novarum).

“ XI1. Finally, let Catholic writers, while upholding
the cause of the people and of the poor, beware of using
language which may inspire the masses with hatred
of the upper classes of society.! Let them not talk
of claims and of justice, when it is a question of pure
charity, as has already been explained. Let them
bear in mind that Christ wishes to unite all men by the
mutual bond of love which is the perfection of justice,
and implies the duty of working for each other’s good
(Instruction of Sacred Congregation of Kcclesiastical
Affairs).”

WORKINGMEN'S UNIONS

In the eleventh of the fundamental rules of Catholic
Action set forth by Pope Pius X, that Pontiff spoke of
the necessity of unions, especially of workingmen’s unions.
He returned to the point in his Encyclical Letter, Stngulari
quadam, addressed on September 24th, 1912, to the German
Hierarchy. Therein he stresses the need for Catholic
associations, in order that a Catholic’s economic lifc and
action may be in harmony with his religious beliefs :—

“ Whatever a Catholic does, even in temporal matters,
he has not the right to neglect his supernatural interests,
nay more, the prescriptions of Catholic teaching oblige
him to direct everything towards the Sovereign Good
as towards the last end of all things. All his actions,
inasmuch as they are either morally good or bad, that
is to say, in agreement or disagreement with natural
and divine law, come under the judgment and juris-
diction of the Church. All those, therefore, who glory
in the name of Catholic, whether considered individually
! In a Letter of Cardinal Gasparri, Secrctary of State,of 10th September,

1926, to Mgr. Otto Miller, President of Internationai League of Catholic
Workingmen’s Associations, this point is also touched upon: ‘' A dan-
gerous tendency is showing itself even amongst some Catholics, who,
under pretence of favouring the rights of workingmen—a matter in

itself assuredly very just and praiseworthy—do not seem to take as much
account of their duties.”
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that the distribution of property demands that large
departmental stores and multiple shops should not be
allowed to oust the small traders who can give personal
attention to customers. Big business aims at the con-
centration of property in a few hands. Property must
be diffused.

WORKINGMEN MUST BE SAFEGUARDED AGAINST AGENTS
OF SECRET SOCIETIES

Before passing on to examine the Communist ideal,
one last point, in connexion with the Catholic reform
of society, must be touched on. We have seen in an earlier
chapter that the Communist Internationale is only a clever
means by which vast bodies of workingmen can be
manceuvred by leaders, more or less hidden, for objects,
largely, if not completely, unknown to the rank and file.
Thiz aspect of modern life did not escape the vigilant
eye of Pope Leo XIII. He referred to it in the Encyeclical
Letter, Humanum Genus, on Freemasonry, and again
in Rerum Novarum. In the former Encyclical, after having
extolled the Third Order of St. Francis, in which men
are drawn on to

‘“ the liberty of the sons of God . . . the fraterity
whose origin is in God, the common Creator and Father
of all; the equality which, founded in justice and
charity, does not take away all distinctions among
men, but out of the varieties of life, of duties, and of
pursuits, forms that union and that harmony which
naturally tend to the benefit and dignity of the State,”
he went on to recommend the restoration and adaptation
of the guild-system :

“In the third place,” wrote the great Pontiff, *“ there
is a matter wisely instituted by our forefathers, but in
course of time laid aside, which may now be used as a
pattern and form of something similar. We mean the
associations or guilds of workmen, for the protection,
under the guidance of religion, both of their temporal
interests and of their morality. If our ancestors, by
long use and experience, felt the benefit of these guilds,
our age perhaps will feel it the more by reason of the
opportunity which they will give of crushing the power
of secret societies. Those who support themselves by
the labour of their hands, besides being, by their very
R
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PROGRAMME OF MARXIAN COMMUNISM

What are the measures to be taken to bring about the
reign of the proletariat and set up the Marxian régime ?
We find them set forth in 7The Communist Manifesto of
Marx and Engels in 1848 (I'rench Ed., pp. 53, 54.) They
are as follows :—

““(a) The State to take over all property in land.
Rent of land to be applied to defray State expenses.

*(b) Stiff progressive taxes.

“{c) Abolition of right of inheritance.

“(d) Confiscation of the property of all rebels and
of those hostile to the régime who leave the country.

““ (e) Centralization of credit in the hands of the
State by means of a national bank constituted with
the capital of the State and enjoying an exclusive
monopoly.

“(f) Centralization of the whole transport system in
the hands of the State.

“(9) Multiplication of national industries. State plan
for the amelioration of land.

“ (k) Work obligatory for all. Organization of indus-
trial armies, especially for agriculture.

‘(1) Agriculture and industry are to be linked together.
The difference between town and country must be gradu-
ally eliminated.

“(4) Free national education for all children. Educa-
tion and material production are to be linked together,
ete.”

These measures are meant by Marx to be applied
wherever and whenever possible. A knowledge of them
and of the lines of reform insisted upon by the Sovereign
Pontiffs is indispensable, in order to diagnose accurately
the tendency of modern legislation.

The great means extolled by Marx for the triumph of
his Neo-Messianism is the class-war. This is rooted in
hatred of private property. Poor workers, victims of an
anti-Christian capitalistic economic system, are urged on
by Marx’s followers to every form of action which can
make the holding of private property difficult. Thus the
way is prepared for the complete appropriation by the
State-God of all property in the means of production.
Of course, the prospect is held out to the workers of a
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and another people had signified their intention of not
acknowledging the rule of Christ the King, thus definitely
agsociating themselves with the naturalistic movement of
social apostasy inaugurated at the French Revolution. As
this attitude is opposed to the emphatic declarations of
Pope Leo XIII and excludes the full acceptance of Christ’s
rights demanded by the Divine plan, it is explicitly repu-
diated by me in my lecture to the C.Y.M.S. I could not
whittle down or change what I have written on this point
without finding myself in opposition to Catholic principles.

I have also stressed the truth that the Mystical Body of
Christ is above the British Empire and the Irish Nation.
Both Ireland and England are meant to be on equal terms
within the unity of thie Catholic Church. England has to
get rid of her Judaeo-Masonic clique and return to submis-
sion to the Mystical Body. Then, when she accepts fully
the rule of Christ she will no longer selfishly seek to force
Ireland to accept what is opposed to the common good of
the Irish people. Ireland on her side must steadily strive
to get rid of the ideas of the French Revolution and return
to the full Catholic concept of patria or native land. There
can be no real happiness for countries or for individuals
except in ordered subjection to Christ. ‘‘The case of
governments,” writes Pope Leo XIII, in the Encyeclical
Letter Tametsi, ‘‘ is much the same as that of individuals ;
they also must run into fatal issues, if they depart from
the way. . . . Let Jesus be excluded, and human reason is
left without its greatest protection and illumination; the
very notion is easily lost of the end for which God created
human society, to wit : that by the help of their civil union
the citizens should attain the natural good, but, never-
theless, in such wise as not to conflict with that highest
and most perfect and enduring good which is above nature.
Their minds busy with a hundred confused projects, rulers
and subjects alike travel a tedious road ; bereft, as they are,
of safe guidance and fixed principles.” Nations are not
meant to return to the modes of communication or to the
dress of the thirteenth, or indeed of any other century, but
the formal principles of Christian social order accepted in
the thirteenth and previous centuries must be acknowiedged
once more. Until this is done states and nations cannot
be said to be in right relation to the Blessed Trinity, Source
of Life. Do all Catholics realise this ?
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to survive. ‘“The accumulation of power in the hands
of a few is particularly irresistible,” writes Pope Pius XI
in Quadragesimo Anno, ‘‘ when those few hold and control
money. but it is a natural result of limitless free com-
petittion. Such competition permits the survival of those
only who are the strongest, which often means those who
fight most relentlessly, who pay least heed to the dictates
of conscience.”

We greatly fear that the result of Professor Theodor
Emmanuel Gugenheim Gregory’s efforts on the Irish
Banking Commission which, at the moment of writing
(January, 1938), is about to present its report, will not
be favourable to the principles enunciated by Pope Pius XI
in the Encyclicals Quadragesimo Anno and Caritate Christs
compulsi. The exercise of the Sovereignty of the State
in the creation of currency and the control of credit, in
such wise as to promote the common good and eliminate
the domination of a few, is indispensable for the reign
of Christ in economics. Currency and credit supply the
life-blood to the entire economic body, to use Pope Pius
XDI’s phrase in Quadragesimo Anno. Does Professor
Gregory want the rule of Christ the King in economics ?
Let us see. According to A. N. Field in All These Things
(page 3), he was one of two emissaries of the Bank of
England who visited New Zealand in 1930 to advise its
government on monetary matters. ‘ Their names were
not distinctively British. One was Sir Otto Ernest
Niemeyer : the other was Professor Theodor Emanuel
Gugenheim Gregory, a member of the teaching staff of
the London School of Economics . . . staffed largely by
teachers bearing names indicative of foreign extraction. . . .
Professor Gregory seems to have been detached temporarily
from the staff of this . . . institution to accompany Sir
Otto Niemeyer to Australia and New Zealand as ¢ economic
adviser.’

“Sir Otto Niemeyer made a report advising the Govern-
ment of New Zealand to establish a private corporation
to control the volume of currency and credit in the country.
He also proposed that this privately owned central reserve
bank should be given a permanent monopoly of all the
Government’s ‘ money, remittance exchange and banking
transactions.” . . . It was not easy to see what advantages
the Government was to gain from an institution set up as















CHAPTER XI

THE STRUGGLE OF THE JEWISH NATION AGAINST
THE TRUE MESSIAS

A.—THE MOVEMENT OF HISTORY

THE decay in the social acceptance of the Divine plan for
ordered life, since the 13th century, has had for inevitable
consequence the gradual disappearance of supernatural
influences and ideals from the political and economic life
of nations. This is the first result. There is a second. The
elimination of the supernatural from public life is making
smooth the path for the coming of the Natural Messias.
 He that is not with Me is against Me *’ (St. Matt. xii. 30).
The world is not standing still and the once Christian
nations have to choose between returning to the integral
truth of the Catholic Church and falling more and more
fully under the yoke of those who are systematically
preparing for the advent of the Natural Messias. The Super-
natural Messias proclaimed the supremacy of the Catholic
Church, His Mystical Body, which is both supernatural
and supra-national and respectful of the natural qualities
and particular roles of all nations. The Natural Messias
can only have for end the subjection of all nations to the
Jewish nation, for the refusal of the Jews, whose national
organization had been set up by God to prepare for Christ,
to accept the supra-national Church of Christ, inevitably
leads to their setting up their nation as the highest embodi-
ment of the Divine Order. Calvary has then a twofold
aspect. It is at one and the same time, the rejection of the
Supernatural Messias with His programme which is
summed up in the doctrine of the Mystical Body of Christ,
and the proclamation of a programme to be accomplished
by the Natural Messias to come. In the Mystical Body of
Christ all nations are on equal footing, each nation aiming
at the temporal prosperity of its subjects so as not only
not to hinder but to favour their attaining their super-
natural end—union with the Blessed Trinity in super-
natural life. The natural Messias to whom the Jews look
259
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forward is to bring happiness to the world by the imposition
of Jewish domination. It cannot be otherwise, given their
Messianic aspirations. Our Lord asked them to be the
heralds of a supra-national kingdom. Their refusal meant
that they elected instead to impose their national form
on the world, and they have put all their intense energy
and tenacity into the struggle for the organization of the
future Messianic Age. Thus when any nation turns against
the Supernatural Messias it will be pulled in the direction
of subjection to the Natural Messias. Even Hitler and
Rosenberg with their deification of the German race and
their campaign against the supernatural life, which comes
from the True Messias, are in the last resort, owing to the
superviority of Jewish organization, only preparing the
way for the new ruler who will put Israel diber alles. Satan
has a wide view of things. He will be quite prepared to
utilize the naturalism of Hitler and Rosenberg to the
formation of which Prussian Freemasonry and the philosophy
of Kant, Fichte and Hegel, have so powerfully contributed,
against Qur Divine Lord. There is laughter in hell when
human Dbeings succumb once more to the temptation of
the Garden of Iiden and put themselves in the place of
God, whether the new divinity be the Jewish race or the
(GGerman race.

Of course there are differences amongst the Jews. The
orthodox Jews want the return to Jerusalem, the rebuilding
of the temple and the reinstitution of their worship, while
awaiting the coming of a personal Messiah. The non-
orthodox or Reform Jews have departed from the central
hope of Judaism by rejecting belief in a personal Messiah.!
But they believe in the advent of a Messias in the sense of
a Mossianic Age which will come through the leadership
and domination of their race. ‘‘In general the Jews,”
writes the Jew, Bernard Lazare, in his well-known work,
L’ Antisémitisme, “‘even the revolutionaries, have kept
the Jewish spirit, and if they have given up religion and
faith, they have nevertheless been formed, thanks to their
ancestry and education, by the influence of Jewish national-
ism. This is true in a very special fashion of the Jewish
revolutionaries who lived in the first half of this (19th)
century. Heinrich Heine and Karl Marx are two typical
examples.” This is true also of the Jews of High Finance,

' Cf. Campaigners for Christ, by David Goldstein, p. 30.



































































































Appendices 293

British Foreign Office. There are many questions that could
very pertinently be asked concerning this report. But there
are two at the moment that press for an answer beyond all
others: (1) Why was this very alarming and crucial infor-
mation not published in the Press ? Why the almost universal
silence concerning it ? Whose influence suppressed it 2 (2) Why
did this official White Paper, published by His Majesty’s
command at the express decision of the War Cabinet in April,
1919, disappear from circulation and become unobtainable ?
And why was there published in its place an abridged edition,
in which this particular passage and very little else of equal
importance from the Netherlands Minister’s report was elimin.
ated ¢ So that when innocent and unsuspecting Englishmen
applied to His Majesty’s Stationery Office (never suspecting
guile or deception in their own Foreign Office) for this particular
White Paper, they were given the abridged edition, without
specific attention being called to the fact.

A large proportion of those who applied in the ordinary course
doubtless accepted what was given them, and little realized the
important nature of the truth which had been expunged in the
abridged edition. Some, however, wishing for the fullest
information, returned the abridged edition and asked for the
original. They were told it was out of print. That was the
message 1 myself received about October, 1919. I made a few
subsequent applications, always with the same result. It was
an untruth for the Stationery Office to say then that it was
out of print.

Now we come to the crucial question : Why was this abridged
edition substituted for the original ¢ Why did the abridgement
take the form it did—i.e., eliminate the damning and sinister
fact that: * Bolshevism is organized and worked by Jews who
have no mationality, and whose one object is to destroy for their
own ends the existing order of things.”

Why is the original edition unobtainable ? It is an official
document and therefore public property. Under what con-
stitutional right does the British Foreign Office refuse to supply
it ?

It is obviously and logically clear that there is only one race
on earth that has any interest in the suppression of this official
document, and that race is the Jewish race. No other race
nor any civilized Government can be benefited by its suppression,
for the report within it says quite specifically : “ The danger is
now so great that I feel it my duty to call the attention of the
British and all other Governments to the fact that, if anend is
not put to Bolshevism in Russia at once, the civilization of the
whole world will be threatened.”














































































Appendices 319

“ Einstein, 1st March, 1931, wrote to tho Workers’ Interna-
tional Relief, American section : ‘ The work of your organization
has the highest importance in a country in which the individual
is so insufficiently protected.’

“(3) The War Resisters’ International.—This organization or
group, with which Albert Einstein is enthusjastically affiliated,
openly admits and proclaims affiliation with Anarchist as well
as Communist groups . . . and, under the law and the decision
in the Kjar case cited, Einstein’s affiliation witlhh the War
Resisters’ International constitutes affiliation with its affiliates.

“In the list of ‘affiliated sections’ of the War Resisters’
International at least three ‘ Anarcho-Socialist ’ and ‘ Anarcho-
Commumst affiliations are admitted.

. . °I shall expect to have thousands of responses to this
a,ppea]. They should be addressed to me at the headquarters
of the War Resisters’ International, 11 Abbey Road, Enfield,
Middlesex, England. To enable this great effort to Lo carried
through effectively, I have authorized the establishment of the
“ Einstein War Resisters’ International Fund.” Contributions to
this fund should be sent to the treasurer of the W.R.1., 11 Abbey
Road, Enfield, Middlesex, England. (Signed) Albert Einstein.’

“The League of Nations Chronicle, published at Chicago, for
March, 1931, contains the following report of Einstein’y address
to 400 ‘peace advocates’ at Chicago: ‘No one mentioned

relativity. . . . Militant opposition to militarism was his key-
note. . . . ‘It is my conviction that the only way is actual
refusal of military service,’ he said. . . . ‘ What I propose 1s

tllegal, but whenever a Government demands criminal actions
from its citizens, they have a very real right to oppose #, and
we must uphold them.”” (Tke Patriot, December 22nd, 1932.)

D.—AN OPEN LETTER TO MR. SAMUEL UNTERMEYER

Mr. Samuel Untermeyer, Executive Officer,
World Jewish Economic Federation.

On last Swnday, August 6th, through your broadcast over
Station W.A.B.C. New York, and on the following day through
the Press, we are informed that under your leadership a World
Jewish Economic Federation was organized at Amsterdam, one
of the main purposes of which is to engage in an cconomic
boycott of Germany. In your address you urge that I join your
movement : ‘‘Jew and Gentile alike, who has not already
enlisted in this Sacred War, should do so now and here.”

Before dojng so I should like to assure myself that you are
really leading the world in what is in fact and reality a SacrED
Wakr.






























Appendices 329

“ Article 13. The things to which the foregoing articles refer,
until the special law provided for has been promulgated, shall
be inalienable and imprescriptible (not subject to the statute of
limitations), and no encumbrance can be placed upon them which
is not compatible with the purpose to which they are devoted
or the condition under which they are held.

‘“ Article 14. Before the special law referred to in Article 12
shall be promulgated, a hearing should be organized at which
the representatives of the Catholic Church will be heard regarding
the procedure to be adopted for placing articles devoted to cult
at the disposition of the Administration.

 Article 15. Houses and rights which, without being comprised
among those stated in Article 11, may also be considered as
ecclesiastical properties, shall have the character of goods which
may be privately owned.

“In any case of doubt, the Minister for Justice will provide
for a hearing in which will be heard the representative of the
Catholic Church and the person who alleges that he is the owner
of the goods. Authority to decide after the hearing in each case
resides in the Government and shall be subject to appeal to the
Administrative Board of Claims (contencioso-administrativo).

‘“ Article 16. The State, by a special law in each case, can
cede, fully or with limitation, to the Catholic Church any things
and rights comprised in Article 11, which, because of their lack
of value, or of artistic interest, or of historic importance, it is
not deemed necessary to conserve as belonging to the national
patrimony.

‘“ The law will state the conditions of the cession.

“The maintenance and conservation of anything ceded in
this manner shall remain wholly a charge against the Church.

“Temples and Dbuildings, precious objects, or artistic or
lhistorical treasures stored in these, for the service, the splendour,
or the support of worship can in no case be ceded.

‘ These things, although they continue to be devoted to cult in
accordance with the provisions of Article 12, shall be conserved
and maintained by the State as a part of the national artistic
treasure.

“ Article 17. Goods and objects which constitute the national
artistic treasure are declared to be inalienable, whether they
are devoted to public worship or not, even though they belong
to ecclesiastical entities.

“The said objects will be kept in a place accessible to the
public. The ecclesiastical authorities will give all the facilities
compatible with the safeguarding of their custodianship, for
the examination and study of these articles.

‘“ Any transfer of these objects from one place to another
shall be reported to the Board of Defence of the National
Artistic Treasure.
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in public registry in accordance with the provisions of the
following article.

‘“ Article 25. To comply with the requirement of registration,
orders and congregations will, within a term not exceeding three
months, file in the office of the special registrar set up for that
purpose in the Ministry of Justice the following data : —

“ A—Two copies of their constitutions and by-laws in which
there is expressed the form of government along with their
canonical provinces or related monastic groups, together with
an inventory of their houses, residences or other local entities :

“B—A certificate of the purposes to which the respective
religious institutions, houses or residences, whose registry is
requested, are devoted :

“C—A certificate issued by the registrar of property of the
deeds recorded relative to the buildings which the community
occupies, and these have to be the property of Spaniards, nor
may they be encumbered or alienated in favour of foreigners :

“D—An inventory of all the personal property, investments,
and precious objects which they possess directly or through
some iuntorposed person :

“¥E-—~The names and surnames of all provincial and local
superiors who will have to be of Spanish nationality :

“ F—A report of the names and surnames, and of the con-
dition of their members indicating those who are to exercise
administrative office of government or representation. Two-
thirds at least of the members of the orders or congregations
will have to be of Spanish nationality ;

“ G—A statement of the goods brought to the community
by cach one of its members.

“ Any alteration which may occur with regard to the ante-
cedent points will be made known to the Ministry of Justice
within sixty days.

‘“ Article 26. Every religious house or residence will deliver
and exhibit to authorities dependent upon the Government,
whenever they arc required to do so, a copy of the report referred
to in clause F of the antecedent article, in which record is made
that they have complied with the corresponding requirement
of registration.

“To conceal or falsify will be punished in accordance with
the laws,

¢ Article 27. Religious orders and congregations cannot
possess, cither by themselves or through an interposed person,
more goods than those which are shown to be devoted to their
wse as a dwelling or for the direct accomplishment of their
particular purposes.

“ For this purpose they will send every three years to the
Ministry of Justice a copy of the statement referred to in clause D
of Article 26 and a certified statement of their normal income







































Appendices 345

them. . . . We have taken great care to discredit the clergy
of the Christians (Goyim) in the eyes of the people, and thus
have succeeded in ruining their mission, which could have been
very much in our way. The influence of the clergy on the people
is lessening daily. To-day freedom of conscience prevails
everywhere, and now only a few years divide us from the time
when Christianity will finally crumble away. . . . We will
confine the clergy and their teachings to such a small part in
life, and their influence will be made so uncongenial to the
popuhce that their teachings will have the opposite cffect to
that which they formerly had.

B.—In aninterview published in the New York World, February
17th, 1921, Mr. Henry Ford is reported to have said : ‘ The
only statement I care to make about the Protocols is that they
fit in with what is going on. They are sixteen years old, and
they have fitted the world situation up to this time. They
fit it now.” Anyone who reads the above extracts will agree
that they fit the world situation, perhaps even better in 1934.
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